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Art. III. — Lege) ds chiefly from the Satapatha Brahmana. 
By J. Muir, Esq., D.C L., LL.D. 

The Brahmanas may be generally described as occupying an 
intermediate position, both as regards chronology, character, lan- 
guage, and mythology, between the Vedic hymns, and the Indian 
epic poems and Puianas. They are liturgical works, connected 
with the different Sanhitas, or collections of hymns, and having it 
for their object to explain the application of those hymns to the 
different parts of the Brahmanical ritual, as practised at the period 
when they were compiled. 1 In these works we encounter a great 
many legends of greater or less extent, which are introduced with 
the view of showing the occasion on which some particular hymn 
was first uttered, or of accounting for the origin, and enforcing 
the efficacy, of some particular ceremony, or for some other such 
purpose. Many of these stories have their germ in some brief 
notice or allusion in the hymns of the Rig Veda, while they occur 
in a greatly developed form in the epic poems and Purfmas. The 
shape in which these legends occur in the Brahmanas is thus an 
intermediate one between that in which they appear in the hymns, 
and that which they subsequently assume in mythological works 
of a later date. Of this description is the story of Sunahsepha in 
the Aitareya Brahmana, which appeared about the same time in 
the 1st and 2nd vols, of Weber's " Indischc Studion," in the 
German translation of Professor It. Roth, and in the Journal of 
this Society, vol. xiii., pp. 9G ff., translated into English by the 
late Professor Wilson, and which has subsequently been given by 
Professor Max Miiller, in his "History of Ancient Sanskrit Lite- 
rature," pp. 408 ff. In this story the author of the Brahmana 
quotes various hymns from the first Mandala of the Ri" - Veda 
which he considers to have been uttered by Sunahsepha, at the 
time when he was in danger of being immolated. The legend 
was, at a later period, introduced into the Ramfiyana, Book i., 
sections CI, G2. 

1 For a detailed account of these works, Professor Max Miiller'a well known 
"Iliatory of Ancient Sanskrit Literature" may be consulted. 
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Two interesting legends, from the Katapatha Brahmana, have 
been translated by Professor Weber, in tin; Mrst volume of his 
" Indischc Studion," as illnsf r:il i\ (• of tin; immigration of the 
Aryan into India from the norlli, iim.1 of their subsequent diffusion 
to I.Ik; eastward.' The lust of those two passages contains the 
legend of 1.1 ik Deluge (ul. tin! close of which the k1i*i|> carrying 
Maim, IliK progenitor of llio Indian Aryus, was stranded on ono 
of llio peaks of llio Himalaya), in tin: oldest form in which il; 
occurs in any Indian work. A later version of the legend occurs 
in the Alahabhariila, 1 and a third of a still more modern complexion, 
is to he found in the Hhiigavata I'liifiiiu. 

1 Khali now proceed to adduce, from the .Sain pallia Brahmana, 
and other similar works, some other stories relating to Vishnu, 
and some of (Ik; other deities. 

ll, has boon noticed by Professor Wilson, in the Introduction 
lo his translation of the Rig Veda, vol. i., p. xxxiv, that Vishnu, 
as represented to us iu the hymns of that Veda, is a deity of quite 
a different charaelcr from the goil of the same name whom wo 
meet iu the later Hindu mythology. As l'rofessor AVilsou's remarks 
are readily accessible, 1 shall not introduce here any description of 
the Vcdic Vishnu. When we descend from the hymns to tins 
Bralunanas, although we discover perpetual allusions to the earliest 
conception of Vishnu, sis traversing the sky in three strides, yet 
lie no longer appears exclusively under that character, but becomes 
invested with some new attributes, and forms the subject of various 
new legends, which are quite foreign to the hymns; — sit the same 
time thiit he is still very different from the deity of the same name, 
who is described in the I'uriinas. 

The following are the principal legends regarding Vishnu which 
1 have noticed in (he Salapatha Brahmana. 

The lirsl, from chapter i, 2, 5, 1 ff, in which the god is repre- 
sented as a dwarf, and as having, under the form of sacrifice, 
conquered the whole earth, appears, when combined with the 
conception contained in the hymns, of his having traversed the 
world in Unci; strides, to have formed the germ of the story of the 
dwarf incarnation. The style, it will be remarked, is characterized 
l>3' ii naive simplicity. 

1 One of these slnricR has 1'ccn subsequently <piol.cd by IVofciwor Max 
Miillcr in his "Ane. Iml. Lit." p. 425 (along with some others from the olhcr 
Hrfihmaiias), ami liolli have appeared in the 2nd vol. of my Sanskrit Text", 
pp. 32fi ft"., and 420 II. 

' Vuna-parvn, vv. 12740— 12S01. 
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"Tlio gods ;u»l Asuras, who wore both sprung from l'rajapati, 
strove together. Then (he gods were, :in il. were, worsted, :unl 
tin! Asuras thought, ' this world is how certainly ours.' 2. Then 
they spake, 'Dome let us divide this earth, unci having ilivitleil il, 
let lis subsist thereon.' They accordingly went on dividing it with 
ox-hideH friii u went to oast. '6. The gods heard of it, [and] said, 
'The Asuras are dividing this earth ; eoine, we shall go to the spot, 
where they are dividing it.. Who shall we heeoine (i.e., what, shall 
lieeonie of us), if we do not share in it?' I'laeing at. their head 
Vishnu, the saeriliee, they proceeded [thither], 1. and said, 'put, us 
hi possession of this earth ; let us also have; a share in if.' The 
AsuraH, grudging as it were, answered, " Wo give you as much as 
this Vishnu can lie upon.' 1 , r >. Now, Vishnu was a dwarf. The gods 
did not reject that offer; [hut said among themselves], ' They 
have given us much [these Asuras], who have given us what is 
co-extensive with saeriliee.' Then having placed Vishnu to the 
east, they surrounded hint with metres; [saying], on the south 
side, '1 surround thee with the (Jiiyalrt metre;' on the west, 
'1 surround thee with the Trishtubh luetic;' on the north, ' I sur- 
round thee with the Jagali metre. ' 7. Having thus surrounded 
hint with metres, they placed Agni (lire) on the east, and thus they 
went on worshipping and toiling. By this they acipiired the whole 
of this earth; and since by this they acipiired (mniutriiiilniita) it all, 
therefore [the place of saeriliee] is called vali (from the root rid, 
' to accpiire'). Jlenee men say, 'as great as is the altar, so great 
is the earth;' for by it (the altar) they acipiired the whole of this 
[earth]. Thus hi! who so understands this, compiers all this [earth] 
from rivals, expels from it, rivals. H. Then (his Vishnu, being 
wearied, surrounded by metres, with Agni to the east, did not 
advance; hut hid himself among the roots of plants. !). The gods 
then exclaimed, ' What has become of Vishnu? what has become 
of the saeriliee V They said, '.Surrounded by metres, with Agni to 
the east, he does not advance ; search for him here.' So digging, 
as it were, they searched for, and found him at a depth of three 
lingers; therefore let the altar [have a trench] three lingers deep. 

1 Compare with thin letfoinl lli'j Kiliiilar one <|iuiloil liy Havana in liis note mi 
li. V. vi., >>'■>, H, IVitiii lliu Aitaroya lliiiliiuaija, (i, IB: — " Itnliaanil ViVlimi fought 
villi die Akiii'iih. llaviiiycoiu|iicri;(l llii'in, tlii'y naiil, ' III, iih iliiiilo |lli,: nwrlilj.' 
'I'lic Asuras naiil, ' lie il no.' India Baiil, ' Ah iiiiii'Ii as Uiia Vislujn kI riiles over 
in Unci' Khiilort, no miieli isimiH ; the rcisl in yours.' lie utuxle over llii.se hoiIiI.h, 
then lliu Vcilari, lliou speech." 

vol.. si. " 
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Therefore, .'iIhd, l\\iichi x made :m altar of this description Tor the 
Boina sacriliee. .lit. Hill 1**1, no one do so," etc. 

Tlic next legend from Ihe same work relates liow Vishnu 
hccaine pre-eminent, among- the gods, and how ho lost his head. 
Hero also ho is identified with sacriliee. 

Satapalha Itr. xiv. i. 1, I, ff . : " The gods, Agni, India, Soma, 
Vishnu tin* Kaerilico, and all I ho [oilier] deities, excepting the 
Asvins, wen- |iresenl. al. a Kaerilico. 2. Kuriixelra was Ihe plane of 
their divine worship. Hence, men say thai Kuriixelra is tin- country 
where the gods sacriliee. Oousoipienlly, to whatever part, of Ku- 
ril xiMra a man goes, he looks upon it as a place for divine worship, 
pi net! it was the spot, where the gods worshipped. 3. They wen; 
[there. They said], ' May we attain prosperity, become famous, and 
eat food.' And in the very same way these [men] attend a sacrifice 
[saying], ' May we attain prosperity, heroine, famous, and eat food.' 
A. Then [the gods] said, ' Whosoever anions lis, through exertion, 
austerity, faith, sacriliee, and ohlalions, lirst comprehends the issue of 
the sacriliee, let him he the most eminent of us: this [renown shall 
he] common to ns all.' [To (his they consented, saying], * Be it so.' 
f>. Vishnu lirst attained that [proposed object], lie became the most 
eminent of the gods : wherefore men say, 'Vishnu is the most 
cmincntof the pods.' 0. lie who is this Vishnu is sacrifice; he who 
[is] this sacriliee is the Adilya." Vishnu could not support I his fame. 
And th<- same is the case now, that every one cannot support fame. 
7. Taking his bow and three arrows, he departed, lie stood, 
resting his head on Ihe end of his [hendodj how. Being unable to 
overcome him, the puis sal. down all round him. 8. Then the ants 
saiil to them (now the aula were the Raine as vptnlikas), 'What 
will you give to him who gnaws the? bowstring'?' [The gods 
replied], ' We will give him the enjoyment of food, and he shall 
find waters even in (he desert; so shall we give him every enjoy- 
ment of food.' 0. [Tin? ants, then], approaching, gnawed his 
bowstring-. When that was divided, Ihecnds of the bow, starling 
asunder, cutoff (he head of Vishnu. 1(1. It fell, making a Round 

1 Oil tliis Ilio eoiiimpntalor remark r :—" Piinplii Uionclil, Hint Dip nllar for 
Hie poind Kiiirilicc also nlioiild luirca (rcncli lliree fingera deep." ITuielii in again 
iniMil.ioiiril in Hip K.ilapatlia llrnlimann 2, 1, 4, 27 (p. ] 13), along wil.li ARiiri and 
Miidlmki, where tliis roiuinciilulnr Rpenkn of t.liein as three muiiin (Asuii- 
pnililirilay.'ia Irayo iniinavali). See Writer's, (ml. Shid. i. 192. 434. 

a II. Kecms an if l.licrc were a play of words here, I lie word yttiah, " fame," 
liavinjr rpfiipiirp lo Hip Hindu tm yah an Yislinuli, cle., pa y«h an jajoali, ele. 
" lie mho [if] thin Vishnu," cl,c. ,; lie who [is| thin uncrifisc," etc. 
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(tjhrin). That having fallen, became that. Adilya. Then the rest of 
him became extended towards the cast. Sine*; I Ik; head It'll with 
the sound of ijlniii, hence i/linriiui, [the ' saerilicial kettle,' received 
itH name] ; anil k'iiicc he became extended, (jirihriji/uta) the pru- 
vuri/i/a [received its appellation]. 11. The gods then .said, ' A great 
hero (malum viruli) of ours has fallen.' llenee arose the name ol 
iiutlii'utra (a Haerilieial vessel). 1 They wiped (fuimmttiinijiili) with 
their hands the llnid (hlood) which (lowed from him. llenee arose' 
the name of samrut. 12. The gods touched (?) him (Vishnu), as 
men wishing to know properly (!) do. India first, reached him. 
lie came into contact with him limb I > y limb. He embraced biin. 
J laving embraced him, he became this fame, which India is. lie 
who so knows this becomes fame. liS. That Vishnu was indeed 
sacrifice (iimUtii). llenee India became the possessor of sacrifice 
(mtdJiaviln). He is MuLlmvan ; they call him Mmjhtivttn tran- 
Kcendentally : for the gods love what is transcendental (lit. beyond 
the reach of the senses). 11. They (the gods) gave food to those 
alilH. All food is water ; for with waler mini, as it were, moisten 
(he food which they eat: as the common saying is. 1.0. Then they 

divided into three portions this Vishnu, the sacrifice Willi 

that headless sacrilice (see above), the gods went on worshipping 
and toiling." 

1 am indebted to Professor Weber for the next two passages, 
the first from the Taitliiiya Aranyaka, and the second from the 
Panohaviinsa Jliahmana, which both relate the same legend which 
has just been given from the Salapatha ISialiniana. 

Tail tiriya Aranyaka, v. i. Iff. — "The gods, desirous of fame, 
were attending a sacrilice complete in every respect. They said 
' whatever fame first comes to us, that shall be common In us all.' 
Kiiruxelra was their altar. Khandava was its southern, Turghna 
its northern, and Parinah its hinder section. The Mains were the 
earth dug from it. 2. Fame came to I he Sacrilice derived from 
Vishnu [;l/i(/./'(f Ynisliii<irii\ among llieir number. This fame he 
eagerly desired; with it he departed. The gods followed him, 
seeking looblaiii [this] fame, from lis; lift [hand] of him while 
thus followed, a bow was produced, and from bis right hand arrows, 
llenee a bow and arrows have a holy origin, for they are sprung 
from sacrilice. ,'i. Though many, Ilicy could not overcome him, 
though he was only one. Therclore many men without bows and 

1 A \m\'X iu'i'omil is given of (he glmrinu jirnmryyit, ami imiliurira in Kiilv.V 
\iiii:i*H Krauta Siilras, x.xvi. 

D 2 



36 LEGENDS CHIEFLY FIIOM THIS 

arrows cannot overcome onn hero who has :i, l»i\v and arrowR. He 
smiled, 'Though they are many, they li;ivt> mil. overcome mo who 
:iin (inly iinc' Virile strength issued from him mm he continued 
lit smile. This Hie gods |>nl il| miii Hie |>l:inls. They became 
iifoimU'ii grain. I'nr Ihey sire smilors (siiwi/ilkiili). \. Hence I Iiit-t 
grain derives ils name. Wherefore :i person who has been con- 
secrated should smile with reserve, that lie may retain his virility. 
Jle stood leaning on his how. The, mils said [to the gods"), ' let iih 
choose ii Imhiii ; iumI affer Unit we shall subdue [or kill him]. 
Wherever we dig, let ns open up w:iler.' Hence wherever nrits 
dig, they open n|> wafer. 5. For this w:w the hoon whieii they 
chose. They gnawed his (Vishnu's) bowstring. Ilis how, starting 
asunder, hurled his head upwards. It travelled through heaven 
and earth. From its so (ravelling ()>v<irarttntti), the prarur<f>/(t derives 
ils name. From ils Calling with the sound of ijlirOm, yharma 
ohlaiued ils name. Virile; energy (or seed, vtri/nm) fell from the 
mighty one {iiinluifuli): hence Hie tiitilnlrini. got its name. 0. From 
their lakinga poll ion (xumab/ifirwi) (d it(lhe how-string?) the mmrut 
olilains ils appellation. The gods divided him, when prostrate, 
into three parts; Agni [look] tin- morning oblation; India the 
midday ohlal ion; and the Visvedevas tin; third ohlation. Sacrificing 
with this headless sacrifice, they (Hie gods) neither obtained 
blessings, nor compiered heaven. 7. The gods said to Hie Ahv'iiih, 
* Ve I wo are physicians, replace Ihis head of the sacrifice.' 1'hey said 
' Let us ask a boon, let our i/ru/ui . (lihal ion of Soma) be received here 
also. [The gods accordingly] received this [libation] to tin; A/hins 
on their behalf. [Tin; Asvins] replaced Ihis head of (he sacrifice, 
which is the pninm/i/a. Sacrificing with this sacrifice with n head, 
they obtained blessings, they oomjuercd heaven. When one spreads 
out the praraii/i/a, then he, replaces the head of the saeriliee. 
Saorilicing with (his saeriliee with a head, a man obtains blessings, 
and c.nnipiors heaven. Hence this jinwavi/i/a is principally con- 
cerned willi oblations to the Asvins." 

I'anchavimsa ISiahniaun, vii., 5, 0. — " Desirous of fame, the gods 
Agni, India, Viiyu, and JMakha (Saeriliee) were attending a Sacrifice. 
They said, ' whatever fame conies to ,m, that shall be common to 
us.' Fame came to Alakhu among their number. Taking if, Iks 
departed. The others wished to take their share in it. They 
strove with him. lie slood leaning on his bow. The end of his 
bow, springing upwards, cut (.rf his head, lie became Uw pnvarf/i/a. 
JMakha. is saeriliee. When men spread out the pravivgyn, they 
replace the head of JMakha." 
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It is not my object to cite lino the Inter legends about. Visliuii, 
the principal of which siru well known, anil easily accessible. 1 
shall merely indicate two of tlie most important passages which 
give an account of the J)w;uf incarnation. These are in the Kama- 
yana, L, 31, 2 If., Schlegel's eel. ; i., :$2, 2 If., (Jorresio's cd. ; anil 
the IJhagavala l'urana, Jlook viii., sections 15 — 21. 

1 shall now adduce sonic legends from the Halapafha JSiah- 
yiuaua about the creation, the primeval waters, the mundane egg, 
&c, which will readily be recognized as the originals from which 
the representations of the name subjects given in Menu's Institutes 
and in the I'manas have been derived: 

Salapatha Brilhinana. vi. 1, 1, I (pp. i'M of Weber's edition): 
"In the beginning this [universe] was indeed non-existent, lint 
men say, ' what was that non-existent I' The rishis say, that in 
the beginning there was non-existence. Who arc these rishis'/ 
The rishis are breaths. Inasmuch as before all this [universe], 
they desiring this [universe], strove ('! aris/noi), with toil and 
austerity, therefore they are called rit/iis. 2. This breath which is 
in the midst is India. Jle by his might kindled these breaths iu 
the midst: inasmuch as Ik; kindled (hem, he is the kiudler (JihI/hi). 
They call Jndha India Iransecudeulally ; for the gods love that which 
is transcendental. They being kindled, created seven separate men 
(purushu). o. They said, ' being thus, we shall not be able to 
generate these seven men; let us make one man.' So speaking, 
they made these seven men oiks man (jhuhs/ki). Into the part 
above the navel, they compressed two of them, and two others 
into the part below the navel; [one] man [formed one] side; 

| another] man [another] side; and one formed the base 

[>. This [one] man became I'rajapali. The man who became l'ra- 
jiipali is the same as this Agni who is kindled on the altar. (J. He 
verily is composed of seven men (/wcim/ki) : lor this man is com- 
posed of seven men, since four [make] the soul, ami three the sides 
and extremity (///., tail). For the soul of this man [makes] four, 
and the sides anil extremity three. Now, inasmuch as he makes 
the soul [which is eipial to four] superior by one man, the soul, iu 
coiiseipience of this [excess of) force, controls the sides and 

extremity [which are only eipial to three] 8. This man 

(l>itiiishn) I'rajiipati desired, 'may 1 become more, may I be repro- 
duced.' lie toiled, he performed austerity. Having toiled and 
performed austerity, he first created the Veda (lirnliiwi), the triple 
science. If became to him a foundation; hence men say, 'the 
Veda (In-ahum) is the foundation of all this.' Wherefore having 
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studied [the Veda] a. man has a r«niuil:tl.ii>ti (?), for this is his 
foundation, namely I Ik; Veda. 1'csling on this foundation, In; 
performed ausleiil y. !). lie created (ho waters from 1.1m world 
[in (Ik; form ofj speech.' Speech belonged (o him. I(, was created. 
Jl. obtained (pervaded) nil (his. ISccauso it obtained (ti/niot) :ill this 
which exists, it (speech) was called waters (lipuli) ; Mini because it 
covered (itrriiiot), it was called villi (another name of water). 10. Ho 
desired, 'May I ho reproduced from these waters.' So saying 1 , 
with litis triple science he entered tin; waters. Thence an egg 
arose, lie pondered onit(.'). He Raid, Met. there he,' 'let there 
he,' again, ' let there bo.' Prom it (he Veda was lirst created, the 
triple science. Hence men say, ' the Veda is the first-born of this 
whole [creation]. Further, [as] the Veda was lirst created from 
that Man, therefore it was created his month. Hence they say 
of a learned man (hat he is like Agnij for the Veda is Agni's 
month." 

Tin; same idea about J'rajapati being composed of seven men, 
occurs again in the Satapalha ISrahmnija, x., 2, 2, I (p. 7f>7). — 
" These; seven men whom they made one man (/iiiruslia) became 
I'm jiipali. lie rrosiled offspring. Having created offspring, he 
mounted upwards; he went to thin world where lie shines upon this. 
Then; was then no other object of worship: tin; gods began to 
worship him with sacrifices. I lence it has been said by the rishi 
(Rig Veda, x., !)(), HI), 'the gods worshipped the saerilice with 
Haerilieo.'" 

II. In the preceding legend, (Ik; gods are represented as the 
creators of I'rajiipati, who in his turn is stated to have generated 
the waters, and the mundane egg. In tin; following story, the 
order of production is different. Tin; waters generate the egg, 
ami the egg brings forth Prajapati, who creates the worlds and 
the gods. 

■Satapalha Itrahmana, xi., 1, fi, 1 ff. (pp. 831 IT.)— " Tn the 
beginning this universe was waters, nothing but wafer. 2 The 

1 This is illustrated l>y another passage in the Satapalha liifilimanii, vii., 5, 
2, 21 (I>1 7), which Kays : ray ra ajn rathn rat prajtl Vixralarmd jajtlmt | "Speech 
is the mover [or, the miliorii]. II was from speech that ViHYaknrinait produced 
creatures." And in the lliihad Aranynka (p. 290 or llibl. bid.) il is said | trayo 
lohiclr. era | ray ml yam lata viana 'nlarixa Intah piano '/.an lotah | " It is they 
which are the (luce worlds. Speech is this world, inind is the aerial world, and 
breath is lliul world (the sky)." 

- Satapalha lltfihinaua, vi., 7, I, \7.— Ta.vjapa era. prnlhlilha | apuu hi imc. 
lottlh pralisliihitdh | " Wa'cr; arc He support : for these worlds arc based upon 
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walcrs desired, ' liow c:ui we In; reproduced V So saying, tlicy 
toiled, they ]jt:lToi'iiit:il austerity. While they wore )><•! forming 
austerity, u guidon egg came into existence. Jicing produced, it 
then became u year. Wherefore this golden egg floated about for 
the jMJiiod of a year. 2. From it in a year a man (jjui-ux/ui) came 
into existence, who was I'rajapati. llonee it is that a woman, or a 
cow, or a mare, brings forth in the space of a year, for in a year 
I'rajiipali was born. Jle divided this golden egg. There was then 
no resting-place for him. lie therefore Moated about for the space 
of a year, occupying Ihis golden egg. 1 1). In a year he desired to 
speak, lie uttered bltuh, which became this earth ; a bktintlt, which 
became this lirinamciil; and svn/i, which became that sky. Hence 
a child desires to speak in a year, because I'rajiipali spoke in a 

year (i. lie was born with a lib; of a thousand years. 

He perceived the further end of bis life, as [one] may perceive the 
opposite bank of a river. 7. Desiring offspring, he went on 
worshipping and toiling. Jle conceived progeny in himself ; with 
his mouth he created the gods. These gods were created by 
attaining heaven. This is the godhead of the gods (iluvii/i) that 
they were creating by attaining heaven (ilicam). To him- while he 
was continuing to create, heaven, as it were, arose ('.). This is the 
godhead of the gods, that to him as he was continuing to create, 
heaven, as it were, arose. ... II. These [following! £° ( ' s were 
created from I'rajiipali, viz., Agni, India, Soma, and I'araineshthiu, 
Hon of I'rajiipali I.H. ITajapali said to his son India," etc. 

In the next passage, I'rajiipali is said to have taken the form of 
a tortoise : 

Hatapalha liridunaua, vii., 1, 3, 5 (p. t>0'J.) — " Having assumed 
the form of a tortoise, i'rajiipali created offspring. That which he 
created, he made (iiL-itrot) ; hence the word ITinnu. Kaayapa means 
tortoise ; hence men say, ' all creatures are descendants of Kasyapa.' 
This tortoise is the same as Atlitya." 

the wiiIlth." Salapatlia lirahmana, xiv., 8, 0, I (-Ilfiliiul Aninyaka Upaiiitdiad, 
p. \Tti). — Apa eieUum ai/re d-iitli, \ t<i a/nth snlijum uarijuiilu valgum Jiiakma 
Itialiimi J'ltijtlpadiii I'mjiijiiUii- dcodii | " In tuo beginning waters alone formed 
llim iiiiivome. Thene watuiH created Truth, Truth created IJialuna, liialinia 
created I'rajapati, and I'rajapati tlic godu." 

1 Tanya I'nijujmlcr tinjxi'luiu kimajA na buhkuKu «a cha niriitlluiriUrdt 
flhdlum iihduia'tiiiH iilnni. ma bhinnum hirauuuiyuniltim puiuih MHiratmrii- 
jiiiii/iiiiIiiih liUilirml (l/itl)iti/iiii lu.so rnl/uu jiaiyusi mint | "There was no renting 
pluco for I'rajiipali ; and lie, being unable to Bland, from the want of any Bii)i|)ort, 
oicupjiiig thin divided golden egg for a year, lloatcd about on these itateiii." 
L'omiii. 

: Compare Satapatha IJialmiana, p. 111. 
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In the later mythology, as in well known, it is Vishnu who 
assumes (lie form (>r a tortoise. 

Tims in Mm chapter of the I'liagavala I'tirana descriptive of 
Vishnu's ineariiations it is saiil (i., ,", lf>) : — " In liis eleventh incar- 
nation, (he Iji.inl in the form «->f a tortoise supported on his hack the 
c.liiiriiiiig-mouiitain, when the gods and Asuias wen; churning the 
ocean." 

In its application oT the Viijasa.ncyi Kauliita, .'57, 5, the Safapafha 
Urahinaija II, I, 2, J I (|>. 1(125) makes Hid following allusion to the 
elevation of the earth hy a hoar: — " 'She (the earth) was formerly 
so large,' &c. ; for formerly this earth was only so large, of the 
size of a span. I'/infisha, a hoar,' raised her up." 

1 quote whim! further texts relative to IVajiipati. 

In the following he is paid to have in the beginning constituted 
the universe, and to have created Agni (sec above, pp. 37, <)'.)). 

Katapatha IhTihmana, ii., 2, A, 1 (p. 151). — " IVajiipati alone was 
all this [universe] in the beginning, lie considered, 'how can I 
he reproduced?' lie toiled, and performed austerity, lie gene- 
rated Agni from his iiinul.1i." 

In the next passage, ii., A, A, 1 (p. 17">), lie ia identified with 
Daxa:' — " I'lajapafi formerly sacrificed with this sacrifice, being 
desirous of progeny, [and saying] 'may 1 ahouud in offspring and 
cattle, attain prosperity, hecome famous, and obtain food.' lie was 
Pnxa." 

In Halapalha Biahmana, vi., 8, 1,11 (p. . r )('.5) riajnpafi is said 
to he the supporter of the universe (a function afterwards assigned 
to Vishnu: — " J'rajapati is IJharala (the supporter), for he supports 
all this universe.'' * 

Compare tin- first verse of the Miiudaka Upanishad, where 
Hiahma is called the preserver of the world (Miiimnasi/a gnpla). 

In the next, passage, xiii., 2, 4, 1 (p. 977), I'lajfipati is repre- 
sented as desirous, not to create, hut to conquer, the worlds: — 
" lYajiipali desired, 'may 1 conquer both worlds,' that of the gods, 
and that of men," &c. 

In chapter xiii., fi, 6", I (p. 097) I'lirusha Nfirayaija. is introduced : 
— " I'lirusha Naraynna desired, 'may I surpass all created things; 
may 1 alone hecome all this?' lie beheld tins form of sacrilice 

1 Pen It.V. viii., Ofi, 10. 

2 Sep W.V. *., T2, I, fi. 

" In It.V. i., !M">, n, tho cpiMicl /M<o-n(ii is applied l.o Ajjiii. The commentator 
llicrc ijhoU'r nnoltiur l.cxl, no doiilil, from n liiiiliiiijuja, <••</(<» jirilmi hhtllml l>rttjtl 
hihlunili ttixiiithl till" hlwrutah | "He becoming lirenlli, hii.sUi'iiih nil crciiliuoK ; 
licncc lie in Uic BiiKliilner." 
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culled purusha medha (human sacrifice) lusting live nights. Ho 
took it; ho sacrificed with it. Having sacriliced with il, ho sur- 
passed all created things, and became all this. That man surpasses 
all created tilings, and becomes all this, who thus knowing', sacriliees 
with the pwuahu martini, — ho who ho knows this. The 1'urusha- 
6ukla is shortly afterwards quoted. 

In chapter xi., 2, ?>, 1 (p. Ho8) lirahina (in the noutor) is intro- 
duced as being tlio original source of all things : — " In the beginning 
Brahma was all this, lit; created the gods. Having- created the 
gods, ho placed them in those worlds, in this world Agni, Vayu in 
the atiuosphere, and Kiirya in the sky." 

Inchaptor xiii., 7, 1, 1 (p. 1000), Brahma is described as sacrificing 
himself: — "The self-existent lirahina performed austerity. lie 
considered, 'in austerity then; is not infinity. (Joine let mo sacrifice 
myself in created things, and created things in myself.' Thou 
having Kaerilieed himself in all created things, and all created thing's 
in himself, ho acquired superiority, self-effulgence, and supreme 
dominion (compare Mann, xii., 91). Therefore a man offering' all 
oblations, all creatures, in the SiuTitmert/ia (universal sacrifice), 
obtains superiority, self-effulgence, anil supreme dominion." 

With tin; preceding passages relating to the ureal ion of t lie 
world from primeval waters, through the medium of a mundane 
egg, may be compared the texts of later writers, where the same 
subject is treated (in some cases with an intermixture of later 
philosophical doctrines), such as Mann, i., f>, If. ; Kainavaija ii., 
110, 2 If. 1 Harivansa, versos afi if. ; and 12125 If. ; Vishnu I'urana, 
i., 2, 45 ff. ; liingii I'urana, i., 3, 28 IT. ; IShagavata Parana, iii., 
20, 12, ff., &c. 

1 quote hero some other interesting' legends which I have 
observed in the ftufapatha IJiahinamt regarding I'lajfipati, the 
creation of the gods, ami the manner in which they acquired 
immortality, and became superior to the Asuras, or to other deities. 
The lirst two tell how I'lajfipati himself became immortal. 

Kalapallia lirfdnnaua, x, lj ,'!, 1, ff (p. 701). — " J'raj'fipati pro- 
duced creatures. From his upper brrnt/is he created tin; gods, ami 
from his lower breaths mortal creatures. After the creatures, he 
created Death, the dovouror. 2. Of this I'lajfipati, half was mortal 
ami half immortal. With that part of him which was mortal, Ik; 
was afraid of Death. I'Varing, ho entered this (earth), having 

1 Sue Vol. xlx of Uiiii Journal, \>. 307, note. 
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become two things, earth mid water. 3. Death said to I ho gods, 
'what has become of liim who created oh?' [They answered], 
' fearing- you, lie has entered this earth.' Death said, ' lot oh search 
for, and collect him. I will not kill liim.' The gods thou collected 
liim on LIiih [earth]. The part of him which was in the waters, 
(hey eollecled those! waters, and the part which was in this [earth], 
they [collected] that earth. Having collected both of these, the 
earth and the waters, they made a brick. Jlenee these two things 
make a brick, viz., earth and water. 4. Then these live parts of 
him were mortal, hair, skin, flesh, bone, and marrow ; and these 

immortal, mind, voice, breath, eye, ear (I. The gods said, 

' let ns make him immortal.' So [saying], having surrounded this 

mortal part with these immortal parts, they made it immortal 

thence I'rajapati became immortal " 

x, 1, 4, I. — " I'rajapati was formerly both of these two things, 
mortal and immortal. His breaths were immortal, and his body 
mortal. I'y this rile, by this ceremonial, he made himself uniformly 
nndecaying and immortal." 

The next extracts toll how the gods acquired immortality. 
Satapatha Hralunana, x, 4, 3, 1 If. (p 787). — " It is this year 
which is death ; for it wears away the life of mortals by days and 
nights, and then they die; wherefore it is it which is death. 
Whoso knows this death [which is] the year, — it does not wear 
away his life by days and nights before [the time of] his decay : 
he lives through his whole life. 2. This [the year] is the coder; 
for it by days and nights brings on the end of the life of mortals, 
and then (hey die; hence it is the coder. Whosoever knows this 
ender, death, the year, it does not by days and nights bring on the 
end of his life, before his decay : he lives through his whole life, 
y. The gods were afraid of this wider, death, the year [which is] 
I'rajapati, ' lest he should by days and nights bring on the end 
of our life' 4. They performed these rites of sacrifice, viz., the 
agnifiotrtt, the ihtvsn, and puruaimimt, the <:/i<iliiiint'i.\)/ns (oblations 
offered at intervals of four months), the pttSubamllin, and the suumya 
atllirara; but sacrificing with these rites they did not attain immor- 
tality. f>. They moreover kindled sacrificial fires ; they celebrated 
pan'siits, yajiifi/imitlte, lohtmpriiitis, without delinilo measure, as some 
now' celebrate them. So did the gods, but they did not attain 
immortality. They went on worshipping and toiling, seeking to 
acquire immortality. I'rajapati said to them, 'Ye do not celebrate 

1 This kcciiih 1.0 be a polemical lilt siimci! l>y llic aul.hor of the OtfUiinaija at 
some coulcmporaricH who followed a ilillcrenl ritual from hiniHoIf. 
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all my forms; ye carry Litem to excess [?] and yo do not duly curry 
them out ; hence ye do not become iinmortul.' 7. Tlioy said, ' Tell 
us liow we may celebrate nil thy forms.' 8. Jle isuiil, 'perform 
till hundred puri&iits, (>3 hundred and t$(i ynjushmulh, iind 10 thousand 
8 hundred loLiimpiititts : ye shall then celebrate all my forms, and 
shall become immortal.' The gods celebrated accordingly, and then 
they became immortal. 'J. Death said to the gods, 'In the same 
way all men will become immortal, and then what portion shall 
remain to me V They said, 'no other |k:iboii shall henceforward 
become immortal with his body, when thou shall seize thin portion 
[the body]: then everyone who is to become immortal through 
knowledge or work, shall become immortal alter parting- with his 
body.' This which they said, ' through knowledge or work,' this 
in that knowledge which is Agni, that work which is Agni. 
10. Those who so know this, or those who perforin this work, are 
born again after death ; and being' born, they are born for immor- 
tality. And those who do not so know, or those who do not 
perform this work, and are born again after death, become again 
and again his (death's) food." 

Salapalha Ihahmaua, xi, i, 2, 12 (p. 828). — "The gods were 
originally mortal. 1 When they obtained the year, they became 
immortal. The year is all: all is undecaying'; by it a man obtains 
uudoeaying' welfare, an undecaying world." 

Salapalha lirahmana, xi, 2, U, G (p. 8150). — "Tins gods were 
originally mortal. When they were pervaded by Brahma, they 
became immortal." 

From the next passage, as from two others already quoted, it 
appears that IVajs'ipali himself was not entirely exempt from the 
power of death. Salapalha Itrahiuaua, x, I, <l, I (p. TJi)). — "Sin, 
death, smote I'rajapati when he was creating living beings. Jle 
performed austerity for a thousand years to get free from sin." 

The following legend describes how the gods became distin- 
guished from, and superior to, the Asuras. Salapalha lirahmana, 
ix, 5, 1, 12 If.: 

"The gods and Asuras, both descendants or Prajfipati, obtained 
their father I'rajiipali's inheritance, speech, true anil false, both 
truth and falsehood. They both spoke truth, ami both [spoke] 
falsehood. Speaking' alike, I bey were alike. I'!. Then the gods, 
abandoning' falsehood, adopted truth ; while the Asuras abandoning- 

1 f-'ee SaUijiaMiu lliiilmiuya, ii., 2, 2, 8 (|>. 110), i|iiutcil in Tart II. of my 
Siiiiukrit Texts, p. 388, nolo 3o', for iinollior legend on this kuiuo Bulijcct, in u-litcli 
tlio go<ld arc saiil to liavo licromo immortal liy another nieanu. 
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(rut.li, adopted falsehood. M. Tin: truth which lind lieen in the 
Asuras, perceived litis, ' the gods, abandoning falsehood have 
adopted truth; lot mm: go lliitlicr.' So [saying, truth] came to the 
gods. 15. Then (Ik; falsehood which had been in I ho gods, 
perceived, ' the Asuras, abandoning tnil.li have adopted falsehood ; 
lei me go thither.' So [saying, falsehood] eaino lo the Asuras. 
j<>. The gods [Ihen] spoke entirety truth, and the Asuras entirely 
falsehood. Speaking truth alone (or devotedly) the gods became, 
as it were, weaker, and, as it were, poorer. Hence it happens that, 
(he man who speaks only truth, becomes as if; were, weaker and 
poorer; hut in tin" end he becomes [superior?]; Tor the gods became 
so in the end. 17. Then the Asuras, speaking only falsehood, 
increased like saline earth, and became, as it were, rich. Hence 
if happens that he who speaks only falsehood, increases like saline 
earth, and becomes, as if were, rich; but is overcome in the end, 
for (he Asuras were overcome. That which is truth is the triple 
science (the three Vedas). Then the gods said, 'let us, perform- 
ing sacrifice, spread this truth.'" The gods then performed a. 
variety of sacrifices, which were always interrupted by the arrival 
of (he Asuras. At length, 27. " When these had gone, they 
instituted the third savnmt, and accomplished it. That which they 
accomplished, they obtained entirely true. Then the Asuras Avcnt 
away, and these gods became [superior and] the Asuras were 
worsted. The man wdio knows Ibis becomes in his own person 
superior, and his baler, his enemy, is defeated." 

The next legend explains how inequality was introduced among 
the gods. Salapalha lirahmana, 1, f>, I, 1 (p. 397 f.) : — " Originally 
the gods were all alike, all pure. Of them, l>cing all alike, all pure, 
three desired : 'May we become superior,' viz.., Agui, India, and 
Surya (the sun). 2. They went on worshipping and toiling. They 
saw these atii/rahi/as ;' they took them over and above. Because 
they ilid so, these draughts (or cups) were called ott'rji-ii?n/as. They 
became superior. As they [obtained?] thus, as it were, superiority, 
so superiority is, as it were, acquired by the man, of whom, when 
be knows this, they receive these gralws (draughts, or cups). 
3. Originally there was not in Agni the same Maine, as this (lame 

' By Hi is name arc called "three particular ijrnlmn, or Racrifirial vesscts, with 
wliirli lilmliima were niailc in (lie Jyoliuhtoiiia sacrifice lo Agni, India, and 
Surya.' I'rof. (.'ohlsliickcr's Diet. Tins word is explained liy Hoclil.lingk and 
Kolli, an meaning " Imuxlu* iumi/mr liomicmlun," a draught lo lie drunk over and 
aliove; the designation of three fillingH of the cup, which arc drawn al tho Soma 
oll'cring. 
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which is [now] in liiin. No desired : 'May this llame lit; in inc.' 
llo saw this gralm, lie look il ; anil hence there became this Maine 
in him. 4. Originally there was not in linlra I lie k:iiii<; vigour, <;(<:., 
etc. [us in jiara. J!. | It. Originally there was mil, in ftfirya the same 
lustre, etc., etc. | the .same as in para, o.] That man has in himself 
these forces, these energies, of whom, when ho knows this, they 
receive these gntluis." 



It is alreaily known from the remarks made hy the late Professor 
Wilson, in the introduction to his translation of the Rig- Veda (vol. i., 
pp. xxxvii. If., and vol. ii., p. ix. IT.) that the god Rudra, as repre- 
sented in the hymns, is very different from the deity (Mahs'ideva) 
to whom the same name is applied in the later mythology. 1 shall 
not inquire hero what the Vedic conception of Rudra was (a subject 
which has idso been discussed by 1'rofessor Weber in his "Indische 
Studien," ii., 1!) IT; see also pp. 30, i. IT.); but shall merely ipiote the 
two following' legends; the first from this Salapalha JSrahuiaua, 
(vi., 1, it, 7 IT.,) in which Rudra is represented as a form of Agni, 
and which appears to be the original from which the legends of the 
birth of Rudra in the Vishnu I'uiana (Wilson, p. !j8), and in the 
Markandoya Parana, sect. 52, are derived: — 

"This foundation existed. It became the earth (tjJiiiiiii). lie 
extended it. It became the broad one (piil/iiii). On this foun- 
dation beings, and the lord of being's, consecrated themselves for 
the year (sttmvutsum). The lord of beings was a householder, and 
Ushas (the dawn) was his wife. Now these beings were the 
seasons. That lord of beings was tin; year. That wife Ushas was 
Ausliasi (the daughter of the dawn). 1 Then those beings ami that 
lord of beings, the year, impregnated Ushas, and a boy (l\um<mi) 
was born in a year. The boy wept. Prajapaii said to him, 'Roy, 
why docst thou weep? since thou hast been born after toil and 
austerity. ' The boy said, 'My sin, indeed, has not been taken 
away, and a name has not been given lo me. (Jive ine a name.' 
Wherefore when a son has been born (to any man) let a name In; 
given to him ; that takes away his sin; ami (ltd) also a second and 
a third (name be given) in succession ; that takes away his sin. 
I'rajiipali said lo him, ' thou art liudra.' Inasmuch as he gave him 
that name, Agni became his form, for Agni is Rudra. lie was 

1 1 am imnlilu lo explain how UbIiuh, (lie dawn, in here identified with her 
own oll'n|iriii{j, Aimliasi. 
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Rndra because ho 'wept' (aroifit, from rwl, ' to weep.') The boy 
paid, '] am greater than one who docs not exist : give ino a name.' 
Prajiipati replied, 'Thou nil Sarva.'" Inasmuch as ho gave him 
thai name, I lie waters became his form, for the waters are Farva 
(All), because all this is produced from the waters (see above, 
p. 38). The boy said, 'I am greater than one who does not exist: 
give mo a name.' Prajnpa.fi replied, ' Thou art Pasupali.' Inas- 
much as lie gave him that name, the plants became his form, Tor 
(he plaids an; Pasupali. Hence, when I he beasts obtain plants, 
they became lords (or strong 7). The boy said, 'I am greater than 
one who does not exist : give me a name.' Prajiipati said to him, 
'Thou art Ugra.' Inasmuch as In; gave him that name, Viiyu (the 
wind) became his form. Viiyu is Ugra (or, the * tierce'); where- 
fore when it blows strongly, men say, ' Ugra blows.' The boy 
said, ' 1 am greater than one who does not exist : give me a 
name.' Prajiipati said to him, ' Thou art Aaaui.' Inasmuch as he 
gave him that name, Vidyul (Lightning) became his form. Light- 
ning is AHani. Hence they say that Axani has, struck a man whom 
lightning strikes. The boy said, ' I am greater than one who docs 
not exist : give me a name.' Prajiipati said to him, ' Thou art 
Bhava.' Inasmuch as he gave him that name, Parjaiij'a (the god 
of rain) became his form. For Parjanya is IJhava (Hoing) ; because 
all this (universe) arises from Parjanya. The boy said, 'Jain 
greater than one who does not exist: give me a. name.' Prajiipati 
replied, ' Thou art the Groat god {Mn/iilu ikruli)' Inasmuch as Ik; 
gave him that name, ('handramas (the Moon) became his form. 
Prajiipati is the Moon: Prajiipati is the '('real god.' The boy said, 
'I am greater than one wdio dues not exist: give me a name.' 
Prajiipati replied, 'Thou art lfcina (the ruler)'. Inasmuch as he 
gave him that name, Adilya (the Run) became his form. Por the 
Run is iHfina; because he rules over this universe. The boy said, 
' I am so much : do not give mo any further name.' Those; are the 
eight forms of Agni. Kuniiira (the; Hoy) is the ninth. This is t lie 
threefoldness (trirritta) of Agni. Since then; are, as it were, eight 
forms of Agni. the giiyatri metre has eight syllables/ Hence men 
say, 'Agni pertains to the Uayalri.' This boy (/.unulni) entered 
into tin- forms. Men do not see Agni as a boy : it is these forms 
of his that they sec; for ho entered into those forms." 

• Tlic origin of litis name nwy perhaps he found in Kig Vcilii x, CI, 10, where 
these words oeenr, " This is my cenlrc, here is my ahodc, these arc my gods, this 
is I Sarva (or All), Ac." 
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Tlie Bamo legend is given in a somewhat different form in tlu; 
Sankhnyana or Kaushilakl BrPihmana, and an abstract of tlu; 
passage lias boon furnished by Professor Weber in liis Indischc 
Sludicn, ii., 5500 IT. The following- translation has been made from 
a copy taken from tin; JWS. in the liodleian Library, for wliieli I am 
indebted to the kindness of Dr. AnlVeeht: — 

Sankhnyana Brfdiinaua, vi, 1. — " JYujapali being- desirous of 
progeny, performed austerity. J'Yom him, when he had performed 
austerity, live (children) were produced, Agni (lire), Ysiyu (wind), 
Adilya (mm), (/'haudrainas (moon), and Ushas (dawn) (he liflh. 
Me said to them, ' Do ye also perforin austerity.' They consecrated 
themselves, lief ore them, when they had consecrated themselves, 
and had performed austerity, Ushas (dawn), the daughter of 
Prajfipati, assuming the form of a celestial nymph (Apstwas), arose. 
Their attention was riveted upon her." As a result of this 
appearance of Ushas, "a being arose with a thousand eyes, a 
thousand feet, and a thousand arrows.' Jle came to his father, 
1'rajfipati, who asked him, 'Why dost thou come to me?' Jle 
answered, 'Give mo a name: 1 shall not eat this food, so long as 
no name has been given to me.' ' Thou art Jihava,' said J'raja.- 
pati, for Dhava is tins waters. Therefore, lihava does not slay this 
man, nor his offspring, nor his cattle, nor any (creature of his) who 
speaks. And further, whosoever hales him, is most wicked. .Such 
is not the case with him who possesses this knowledge. His rule 
is, Let a man wear a garment. 

"He (this newly formed being) came a second time to l'rajapati, 
who asked him, 'Why dost thou come to me.' '(Jive me,' he 
replied, 'a second name : I shall not eat this food with only one 
name.' ' Thou art Sarva,' Frajapali answered, for Sarva is 
Agni. Therefore Sarva does not slay him, nor his cattle, nor any 
(creature of his) who speaks. And further, whosoever hates him is 
most wicked. Such is not (lit: ease with him who possesses 
this knowledge. J lis rule is, Let not a man eat every sort of 
food. 

"lie came the third lime to Prajapali, who said to him, Ac. 
'Thou art I'asupali,' l'rajapati answered, lor I'asupali in Viivu 
(wind). Therefore I'asupali does not slay, &i\ His rule is, Ih. 
no one slander a lirahinan. 

1 PriitUaUlhhih. This word (aH I learn from lite fndiselie Sludien) m ex- 
plained liy the commentator, Yiiiilyaka lllialta, as equivalent to prunrittihhik 
"energies." Welter renders it l.y "arms." Dr. Auheclil informs mc Dial, the 
word lias in lite Uiir Veda (lie sense of " arrows." 
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" He caino the fourth lime to I'r:ijn[i;il.i, avIio Raid lo liim, &c. 
•Thou ail I'n'ia (leva (the licrce god),' IVajiipali answered, for 
I'gra (leva is plants anil liven. Therefore I'gra (leva docs not 
slay, &.{•.. J lis rule is, Lei not a man look upon the shame of a 
woman. 

"lie came (he fifth linn: to I'rajapali, who said to him, &c. 
'Thou ail Mahan deva (Iho groat god),' I'rajapali answered, for 
Maliitn (leva is Adilya (the sun). Therefore Mahan (leva does 
not slay, &c. Mis rule is, Lei no man look upon him (the sun) 
rising or selling. 

"Ih; came tin! sixth lime lo I'rajapali, who said to him, &«. 
'Thou art lludra,' IVajapali answered, for I'udia is (Jhandramas 
(Hie iiiiinii). Therefore ttudra does not slay, &e.. His rule is, Let 
no man eat anylhing deeoinposed (?) or any marrow. 

" lie came Hie seventh time lo I'rajapali, who said to him, Sic. 
'Thou art Isiina,' IVajiipali replied, for Isiina is food. Therefore 
Isana does not slay, &o. Jlis rule is, Lei no one reject him who 
desires food. 

" He came the eighth lime to J'rajapali, who said, &c. 'Thou 
art Attain,' I'rajapali re[ilied, Tor Aiiaiii is India. Therefore Aisani 
does not slay, &o. His rule is, Let a man speak Irulh, and possess 
gold. 

" This is the Mahan (leva (great god) who has eight names and 
eight forms. The progeny lo the eighth generation or the man 
who possesses this knowledge, eals food, and ever wealthier men 
will be horn among his descendants." 



E It II AT A. 

Art. II. 

lu page 29, line 5 from the bottom of text, for " two descrip- 
tions," read " four descriptions." 

Art. III. 

In page 4G, lines 2, G, 11,15, 19, 24, 28, instead of " I am greater 
than one who docs not exist " read " I am yet greater than that."— » 
This mistake arose from supposing asatah, instead of atah, to be the 
reading in the corresponding passages of the original 

Aut. IV. 

page 49, line 3 (title), for " Nicman" read "Niemann." 

„ „ 10 for "ltader Fumenggung " read " Had en Tumeng- 
gung." 

50 „ 4 for " Zamcnang " read " Famenang." 
25 for "Zaku" read "Faku." 
27 for "Jotjokarta" read " Jogjokarta." 

„ „ 40 for " better than all " read " best of all." 

51 „ 5 for " Kcrdcnh " read '• Kendeng." 
„ ., 13 for "Zaku" read " Fuku." 

.', 14 for "Crawford" nad " Crawfurd." 
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